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Having heard the discourse of Muni Dattaatreya, BhaargavaRama became almost freed of the snare of
delusion caused by Avidyaa. He again humbly questioned Atri’s son, bending his head slightly in devotion.
‘Bhagavan! Tell me the ‘well-ascertained path that leads to the realization of the Aatman’, that which is the
essence of all Scriptures, that which is easy to follow, that which will directly produce the fruit for sure; and
please also explain to me the characteristics of the ‘Jnaani’ (realized Knower), so that I can identify them
immediately; and also explain to me their state when they are with the body and without the body both, and
how is it that the mind of a Jnaani stays detached always, though engaged in world-activities?

Please be compassionate, and clear all these doubts of mine.’

Thus questioned by Jamadagni’s son, Atri’s son, the Ocean of compassion was pleased and spoke these
words of wisdom, addressing Bhaargava.

CGIER T IEC]

Dattaatreya spoke

U] A YIEATH &8 ATAIAH |AAET AU HET SadIefae: W [T: FdTad: FaleAcadl
3UHSIA: T S FYord Hachia A |tdcaaiad TH Wb A AU | AUt

FAHHTYA STHA|UATGERIIET d HFIFhelg HIIYUIT PRUT TH FHRUMAE HAd|

Listen Rama, I will tell you the secret method which will result in attaining the Knowledge of the Aatman.
The principal means of knowledge is the supreme grace of the (Aatman) deity.

He who is always attached to his own Self-deity, for him the knowledge is very easily attained; this is a
certainty. This alone is said to be the greatest means for attaining the Knowledge of the Aatman. Without the
need for any other method of practice, this above mentioned method is capable of accomplishing the fruit.
Except this method, there is no other method that will give the right fruit in this quest.

There is a reason for this; listen to that reason Rama!

foree Faafafaal FaEaraHTRTT |SEaaHTEwRaRT: Hieddrervl J Id O
deUI TCEaRUITTETOTH |

This ‘knowledge of Self-awareness’ is the ‘pure state of Chiti’ that is bereft of all faults of division and the
like. This alone illuminates everything.

Many varieties of imagined conceptions, produce the covering for her, who is of the lustrous form.

(We see that which is illuminated; not the one which illuminates, because of this covering.)

When this covering gets removed through proper rational analysis, then there is the realization of this natural
state (as one’s real identity).

(You the Chiti alone, illuminate whatever is perceived. This taintless luster is blocked by the misconceptions
like the ego etc. If you intellectually analyze everything, properly supported by dispassion and courage, then
these misconceptions would be immediately gone; and the Chit will shine back as it is.)

TN ITRHTTACIRIUN GEAHH | HPTAHAWR TGN dcilead: ool MeHued Hacda
FATRTH IGIATTcIEd HedT TIUIHI: FAlcdl hAT>AGICHAAAAI T A TAd|
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Such a state is very difficult t o attain for those who are always involved in the world-affairs of the outside.
Devotees of the Aatman, on the other hand, become engrossed in their devotion to the (Aatman) deity, and
so are able to remove their minds from external distractions; therefore they can attain that state quickly for
sure. Becoming exclusively devoted o the deity, practicing a few simple methods of Vichaara, and
dispassion, somehow understanding the Aatman theoretically at least, let him discuss with others. Even as he
continues like this, he will gradually get established in the Aatman.

By such discussions and reasoning practices, when the abidance in the Self-state is firmly established, then
he reaches the auspicious state of existence called ‘Shivam’. Then, his mind is free of the agitations of joy
and anxiety as connected to the world-activities.

The excellent Knower of the self, is liberated even when endowed with a body, and wherever he moves
(perceives), he turns everything into the Shiva-state itself.

(Everything stays as ‘Brahman’ for a BrahmaJnaani, since he is also is Brahman only.
This alone is known as the most auspicious state named ‘Shivam’.)

TEATCGHTHANAIFAT AT TATYOT AT AIAAAG AAGAHA HI 3T [Twuords o
HACIHTIAH |

Therefore, along with the engrossment towards realization, through the exclusive devotion to the Aatman-
deity, the discussion of the Aatman-state with other Knowers or seekers, is the best of all paths; and no other
practice equals this. There is no other means that equals, this means of Aatman-knowledge, where Aatman-
Bhakti (engrossment as exclusive devotion) is accompanied by the discussion on ‘Aatman’ through
Vichaara.

AT F&T0T A G $d, We I GalleeR g AFanmeeRHA | fFwufg e wfarg
TS EI-?I%IF[I
Rama! The characteristic that defines the Knowers is difficult to identify, because their state is concealed

within themselves, and is not visible to the eye or other senses. It cannot be described and cannot be
observed by anyone.

TUT AMEAAT Wl cdedlel A FA A cCedEHIURRaHAS dad |

The learning of the sciences that one has mastered, is not visible to the others like the body-shape, dress,
ornaments etc; so also, the realization-state of a person also, cannot be known from his looks.

fagar & adafftamde a gy g FEafiavavasicd & amtg gty aqifdamafs:
eI dTd R I Taww AT gEArders: |

The state of possessing knowledge, is known to the person who knows it only, like the taste of something is

known only to the person who tastes it. Even then, the men of wisdom who are highly learned can recognize
a Knower by his speech etc, like the tiny ants find the path tread by the other ants of their kind.

Tied TSI cadlealial aifel J FeaaeAor aeara gidwiana & ol:|asuor o =
AIATHATET AT ARG TAEG g AR & T&ad|

There are some obvious traits which can be imitated by those who are not the Self-Knowers also(through
the pretense of contemplation, speech etc).

Therefore, the subtle inner depth of their Self-state cannot be grasped by others. Discussions, discourses,
and postures of contemplation etc which some Knowers may exhibit can be imitated by others also.

HAHAAeIPORETET ATy RRUAHafd IAw J&707 dcuahifddaa|

The impure minds have to struggle hard to practice any method of contemplation, study, discussion,
dispassion etc; but such qualities are natural to the true Knowers.



THE MOST EXCELLENT JNAANI

JET AATGAA T AT STt AufgdRNG rdt o d Afag@a |

If one is incapable of seeing the least difference between honour and dishonour, gain and loss, victory and
defeat, then he should be considered as the excellent of the Knowers.

EIcATGHaATAg T8 JErdAgd 3rafeery: yidaed wifefd anfayger: |

If any question is posed about the concealed meanings in the statements explaining the Self-realization
experience, the excellent Knower will immediately answer it without the slightest hesitation.

JEIIcHTEl HAGHTadEaliaayl fhel fAwU0T gdeed wrfaal oa7o7 & dadl
This indeed the characteristic of the excellent Jnaani, that he is very enthusiastic in talks about the Self-
knowledge, and is never averse to discussions about it.

IFARFH: TS Fealy: YRATAAT FAFIEafT Aedicar T s aywTaT: |

He is indeed the excellent of the Knowers, when he does not involve unnecessarily in any enterprise, is
cheerful by nature, has a pure mind, acts with composure when facing any problem in life.

TaerEfe dEafor sretdaAeae Farcaeeg udedi RATr o ||
Bhaargava! These are some characteristics that belong to the excellent Knowers (which may be seen in the

fake Jnaanis also); but these qualities can be checked with oneself, as they are surely the characteristics of a
real Knower.

e el TACHTIETACRT HA |1FUT GOETOIs=aeg fAQuT: Hacd duT qiete] Earcar

AT PUATTTIT TSI URINTUTATITRUTICUR: EATAT JUIGINTON fIaRuA! Hdd dar
FaaTyere e Rfgaisafaiva gidfa daaior A edeed Talcaasd TIaTRTHugmI
FaT|

A seeker must always analyze himself, to check whether he has developed these characteristics of a true
Jnaani. A clever person indeed tries to analyze the ‘Knowledge-state’ of the other, but he must in the same
way analyze himself also, and find out his level of knowledge.

Why will he not succeed, if he makes effort to reach the excellent state of knowledge, by examining one’s
own level of realization?

Instead of examining others and judging their level of knowledge, if one analyzes his own faults and virtues,
then he can engage in proper practices to remove his own faults, and accomplish his goal.

BhrguNandana! These characteristic features of the Jnaanis which have been explained, will always be
useful in analyzing one’s own level of knowledge.

AN J TAERTAFBAH J Tl A Afaalscaeagedledl HIge | auATITH Agarda:
fafeufEar|3ra: WaraaiIueduRaciiT: &Y TR QAT ROT: |

Bhrgoodvaha! When examining others to check whether they have these qualities or not, it may not meet the
purpose, because they are not the fixed qualities of a Knower, and he may have completely different
characteristics. These Jnaanis are completely pure in their minds, and they have already attained the Siddhi
instantly through some perfect understanding. Therefore, they will be engaged in activities as per their
natural harmless Vaasanaas, and will be doing ordinary actions only; how can they be examined?

e deudaT FYRFITHINATT HUTACHATGT TAT IAUIETH: |

Real Knowers can examine and recognize another Knower instantly, because of their prolonged experience
in moving with such noble ones, like the experts in the gem-knowledge can recognize a gem at the first sight
itself.



THE DULL HEADED JNAANI

HAAAddl CEEEYT HEAT fe Il F AW FeoraA AR ed & Iaafgadamredrad goisior:
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Those dull-headed seekers, who are still in the study level and have to make effort to understand the abstract
truths, are still in the body-identity like the ignorant; because they have not attained the natural state of
Samaadhi yet.

When these seekers are engaged in studies and discussions, they are fully engrossed in the ‘Aatman-
knowledge’; but when they have to return to their worldly activities and are not engaged in the enquiry of the
Aatman, they stay identified with their bodies, feel happy and sorrow about the world-situations, and are
equal to the non-thinking animals.

Though they are free of the worldly existence, because of dwelling on the Aatman in the middle of their
worldly actions, their animal-nature rises in-between these enquiry-states again and again; but such an
oscillating state does not bring about any bondage, and stays like a burnt rope only.

RIS TEUAYIH GI>old AT dAIACTATT I AT&TR0T HA IV TET chagia:
FeTHSHCTI RigUicHehdl I o ddr a=u= 41|

Suppose, only the borders at the two ends of a cloth alone are coloured by some red dye, even then, slowly
the entire cloth would turn red by the seeping of the dye all over. In the same way, even his worldly activities
which rise in the middle of his Vichaara practices are also seeped by the essence of the knowledge he has
absorbed now and then; so the worldly actions do not bind him ever.

MIDDLE LEVEL JNAANI

Feafaaiaal Sgaanm A1ed FAAT[SEIcATadR! ceadnT: Mead gd: 1§ a1ed ALIae=ad! IH
Herdd | FFITEARRFEET JAT o & Ider Her Fafedidied! cuderl d a&g I

I SggrETiadis: Wi o T UAad [T HRcgYaed arEarAEd: Faid hagdedr @
Pl T UGG fohsdd IUT T A dgegpded A & TaAY AN aearamafedid:
fopf>achercgds @ fasara dogd: (TRsyaraasal @ g8 Adecwer|

For the middle type of Jnaanis, there is no body-connection at all.

The identity with the body as the self, is known as the body-connection.

Ramal! Such an identity is not there, for the middle type of Jnaanis.

Because of unceasing effort and practice with full engrossment to the realization of Aatman, his mind is
always absorbed in doing Vichaara only. His mind is lost in the contemplation of the Self only, and is not
interested in the worldly activities. Even the minimum effort required for maintaining the body also, is just
like some movement of limbs while deep asleep.

For example, a man who is deep asleep talks some words, or moves his limbs in action because of some deep
impressions of his waking life, but he never is aware of it later; a man who is intoxicated by drinking liquor
speaks something and does some actions also, but is not aware of them actually later; so also, this great
Yogi, who is outside of the worldly actions says something, does something, but is not aware of them as
something important. The previous impressions and past habits will naturally take care of the mere body-
maintenance.

THE EXCELLENT JNAANI

TEIA: G ey A R icgaer FAY AR Ryd: (Fa1 ¥ AR Fded
UeEd: ARIY: TICTAT SEeAURACUN: o S8l AN SR YgHAGATHD: |

There is no ‘body-sense’ for the excellent Jnaani also.

He engages in the world-activities, staying like a charioteer who is driving his chariot. A charioteer, who is
driving the chariot efficiently though proper paths, is not having the chariot as his body.




The excellent Jnaani also, who is established in the pure state of Chit-awareness, though doing the actions
related to the body, does not identify with the body, nor does he do any action.

&rd{cubagi-qlo-d\l ai%céagzcaa‘i T Frdfivan o-llqei E«deuas{dmzl

Within, he is identified with the pure state of Chit only, but acts outside as some body-character with some
name and form. This excellent Jnaani performs actions in the world, like a man who is dressed up as a
woman in some dance performance has two types of forms, one the original that is concealed, and the other a
made up character which is seen by all.

TAT HISHANTT FEEIRIVITOId: TaHd SHTShISTAcURT [AeTele: |

An adult, while playing along with a child (like a child), is not affected by the joys and sorrows of the game;
so also, this excellent Jnaani of the pure mind engages himself in the world-play (and behaves like one of the
ignorant, but is not affected by the events of the life).

THE DIFFERENCE BETWEEN THE TWO TYPES OF JNAANIS

ALY AR ghrdumaeiEafd: raaffrdiasy RaRey yada: [geed aRursor
ACIATTANTICGT 31T o U] d&ATH HAIG ATAATHL: |

The middle type of Jnaani is immovable within, because of extreme restraint and dispassionate approach in
all his dealings. Such an unshaken state of mind is caused by his intense non-stop Vichaara-practice. The
difference between the excellent and the middle type of Jnaanis is the difference in their level of intellectual
maturity. I will now relate you a conversation that took place between two types of Jnaanis; listen.

THE STORY OF A BRAHMA RAAKSHASA

QU & IS HETST IATSIeTed: 16 faurensieg qOaAeariieHanfaurs [d& gt FAercam!
FEIarafaANRul TFATSITeRASIE SAREdacadd |dd TFATSIE! ATETSIEN0N UREY:

tATSIEIsTAfaTaAT AT sHad |

Long ago, there was king named Ratnaangada, who rued the mountainous region. He lived in a city named
Amrtaa, which was situated on the bank of ‘Vipaashaa River’.

He had two sons named Rukmaangada and Hemaangada; they both were noble and highly intelligent, and
very dear to their father. Rukmaangada had mastered all the Scriptures (had only Jnaana); but Hemaangada
was established in the Knowledge-state of the Self (had both Jnaana and Vijnaana), and was the most
excellent among all Jnaanis.

arget faoTal Fa@aier: aRaal FErRe qHedy TTGIeA T [T A DI ATHTIRITe
ARYIATT FeaTscTedURATATATHE FEATTEI TEYEET W UR oY SERIETH: HHEI/ATEA
gfgidaecaes IAfSiaegeT=ed Rl HeTd [TFATgIeaRITRET dlcehige! ITedr
d9 HGAEN aeusHad IfARIaEda 9ty TEid) SRRETET TFATSIGT |37 dgsedl UTe
SATSICEG TH | V& U o o HTRAGHT AT Sicarsalsl @& adl |t de #er|

They both once in the spring time, went to a forest to hunt wild animals, getting accompanied by the four
types of army. There they hunted many deer, tigers, rabbits, wild boars; later feeling tired they went to a lake
and rested there. At the other end of the lake, there lived a BrahmaRaakshasa (any Brahmin, who has been
cursed to live as a demon) on a fig tree; he was well-versed in all the Scriptures; he used to dispute with
every scholar who visited the vicinity of the lake.

Bhaargava! From a very long time, he kept eating all the men, who were defeated in the debate with him.
Rukmaangada had heard about this from some spy-soldier, and had wanted to debate with that
BrahmaRaakshasa so that he could defeat him by his scholarly wisdom.

Rukmaangada went to where the Raakshasa was there along with his brother, and debated with him, was
soon defeated by him and was caught by him. Hemaangada seeing him in the grip of that Raakshasa, said to
him.‘Hey Raakshasa! You cannot eat him. You have to conquer me, his younger brother; and then if you
defeat me also in the debate, then you can eat both of us together.’
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BrahmaRaakshasa heard the request placed by Hemaangada, and said.After a long time, I have obtained
some food at last now. Hunger is tormenting me. I will conclude my fast by eating your brother, and then
debate with you. Later I will defeat you also, and eat you to my full satisfaction; this is a certainty, hey king.
Long back, I had got this boon from the great Rishi Vasishta, when I had eaten off Vasishta’s disciple named
Devaraata; and the great one had cursed me and said, * Hey BrahmaRaakshasa, if you again eat any human
then your mouth will burn off’. Later I begged him to forgive me again and again. Then the great Sage gave
me this excellent boon, and said ‘Eat as much as you like those humans only, who are defeated by you in the
debate about topics of Scriptural knowledge.’

From that day onward, I am eating those humans that are defeated by me in the debate.

The food which has been earned by me after such along time, is very valuable to me.

First I will finish eating your brother, and later I will defeat you also in the debate, hey king.’

He said this much, and got ready to eat Rukmaangada.

Then Hemaangada said, ‘Hey BrahmaRaakshasa, Please I beg you again; please listen to my words. Tell me
whether you will release him, if I give you something else in exchange. I will give that to you and get my
brother freed.’

Thus requested, BrahmaRaakshasa said to the king.

‘Listen king! There is nothing that can make me free your brother.

Who will let go of the food that is as dear as the life, and obtained at the right time?

But there is some agreement that we can make. [ have some questions troubling me for long.

If you can clear my doubts fully, then I will free your brother.’

Then Hemaangada said ‘Ask the questions. I will answer them properly.’

Hearing his words, BrahmaRaakshasa placed his subtle questions one after another.
Bhaargava! I will tell you all those questions and answers in due order. Listen.

THE DIALOGUE BETWEEN THE PRINCE AND THE DEMON

HTHIMTEAAT DT TACHEHAT T WA: AT hear AT I dGdee]ag7h|
fadar RfRTEmRId Fea T WATd: TEREUT FACHATEAT YUT o SERIE|

‘What extends more than Aakaasha even, and is subtler than the subtlest atom?
Of what nature it is and where is it?
Answer me hey NrpaNandana (one who delights the king as his son)!’

‘Listen hey BrahmaRaakshasa!’
Chiti (Self-awareness) extends more than the Aakaasha also. Chiti is subtler than the subtlest atom.
Chiti shines by herself; and exists as one’s own Aatman (self).

TehTsT ArsTATITAT Y FEART Hdq TGcd b hATeAT T addee uetead |
FRUTTTE fadar geamsamarcadisi o gcadear I RAfa: U] d serisrd|



‘Though one, how she can be spread out limitless, and be the subtlest of all?
What is her shining nature like? What is the Aatman (Self)?
Answer me, hey NrpaNandana!’

‘Listen hey BrahmaRaakshasa!

She extends limitless on account of her causal nature.

She is the subtlest of all because of her incomprehensible nature.

The Aatman and the shining nature, are the other names for Chiti (the self-awareness).’

AT dqUoeredt foh U a1 WUTFI Sueletdn T fh a1 FAgedeeieeae |
dr: FUHAUCY J FIBTATCHITAFIT SUTHT Sfelel TP o SENIETH|

‘What is the place where that gets achieved? How it gets achieved? What gets achieved?
Answer me, hey NrpaNandana!’

‘Listen hey BrahmaRaakshasa!
The intellect is the place where it is achieved. It is achieved by single pointed analysis of oneself.
When it is achieved, there is no more any birth!

o FT I FATEITAT dedhred T dieel AU Hdedl AT dedeeidelead |
RfaSTsagar & wted FarcAfasd: SfAdacAdangis: YU & FeRIeTd|

‘What is ‘intellect (Dhee)’ according to you? What is ‘single-minded analysis’?
What is supposed to be the ‘birth’?
Answer me, hey NrpaNandana!’

‘Listen hey BrahmaRaakshasa!

Intellect is, the Chiti itself that is covered by inertness.

Single minded analysis is, the resting of oneself in one’s Aatman.
Birth is, the identity of the self with the body.’

HEATTCAAATTCITSY: thel a1 WU Sffel: Y a1 HUTHT Tdciee]Ueleae |
HRAIPATATRRICHAT TTFIT ST PcaIRAATATPY] < TERIGTH|

‘Why is the Chit not achieved (or understood)? How she is achieved? How is the birth obtained?
Answer me, hey NrpaNandana!’

‘Listen hey BrahmaRaakshasa!
Because of ‘Aviveka’, the lack of discrimination (of what is real and unreal), it does not get achieved.
It is achieved by staying as the Aatman itself. Birth is caused by the ‘conceit of doership’ in the actions.

PISTAARETIT UIRHEIATHT aTf I HAF P AT PcalfHATAT dedee]Uetede |
HTIAPISYATAAACHTS Jos FlcHT dGMAATRAT: TATTHY] o SERI&TH|

‘What do you consider as the ‘lack of discrimination’?
What is that Aatman like? What is the conceit of doership in the actions?
Answer me, hey NrpaNandana!’

‘Listen hey BrahmaRaakshasa!

‘Aviveka’ is, believing oneself to be not different from the body.
Ask yourself what is the Self.

The firm impression of owning the action, is the conceit there.
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Hiadep: el AITET T a1 & PROT TEA1ST foh HRUT FTgdcdeeiueteae |
famor & 923§ NPT IFT FROT TchROT QUETy: U] d SERIE|

‘How will the Aviveka get destroyed? What causes it? What causes that also?
Answer me, hey NrpaNandana!’

‘Listen hey BrahmaRaakshasa!

Through the practice of Vichaara (rational analysis), Aviveka is destroyed.
Dispassion (Vairaagya) leads to it.

That dispassion is caused by ‘seeing the fault’ in the perceived phenomenon.

ol faRY #7afceh a1 dRTT FU=eTd IVei¥a # Uihl dddeeiUeiead |
TR TdeTA T2 dcuRase gEge: & & o3 Uy = seReTE|

‘What is Vichaara supposed to be? What is said to be Vairaagya? What is the seeing of the fault?
Answer me, hey NrpaNandana!’

‘Listen hey BrahmaRaakshasa!
By the analysis of the seer and the seen (ego and the world), the realness in the perceived is discarded.
‘Seeing of the fault’ refers to the ‘seeing the suffering as the essence of the perceived’.

TdcHd &l Hdcl dT HEAGATAT a7 a1 fh e Tagadegdedeaed |
SaaIeIcad HaedT § & §ATCIa fAee dcdsdT U QU] < SeRTa|

‘By what can all this be accomplished, and how that also gets achieved, and what is the primary cause for
that also? Answer me, hey NrpaNandana!’

‘Listen hey BrahmaRaakshasa!
All this can be accomplished by the grace of the deity; and that is obtained through sincere devotion
(Bhakti), and the primary cause for that also, is the company and contact of the Knowers, namely ‘Satsanga’.

T ST T HURKT BT T AT AlheId Fed™T HIET: YIbl dedee]Uetead |

Sadl TATSITETET HihEdeidedd Hed: Aledl gATded: U] cd SERI&TH|

‘Who is said to be the deity here? What is said to be the devotion? What is the nature of those Knowers?
Answer me, hey NrpaNandana!’

‘Listen hey BrahmaRaakshasa!

‘Devataa’ is the creator and supporter of this entire perceived phenomenon (Jagat).
Exclusive surrender to her is known as Bhakti.

The wise are established in the quiescent state of the Self, and are compassionate towards all.

ga1 AT 1 i FeT g EuUsT & HaT & agd: B a1 decleejuead |
AT HeT ofial el agggsadle] HAET: Fal de: U] od JeRIaTd|

‘Who is always frightened in this world? Who is always sad? Who is always miserable and wretched?
Answer me, hey NrpaNandana!’

‘Listen hey BrahmaRaakshasa!
A very wealthy man is always afraid. A man who is having a large family is always sad.
A man with wants, is always miserable and wretched.
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9T @ ddeolis AG@aT A HAq IET: Fdal &: TgadeeUeieas |
9t wgaRfedr @l fSaaEs: AaeaEcadiacar qu] o serIerd|

‘Who is the most fearless in this world? Who is without the least suffering? Who is never miserable?
Answer me, hey NrpaNandana!’

‘Listen hey BrahmaRaakshasa!
A man freed of attachment to anything is fearless, a man who has subdued his mind never suffers, the one
who has knows that which has to be known, is never wretched.

goied: Tet f& o gl Toaa = &: AfShaen fhar &1 wagddequdead|
Shacaget & geear fager deary dfcar AfSraee oy @ seriera|

‘Who is rare to find in this world? Who is seen without the body? What is the action of the action-less one?
Answer me, hey NrpaNandana!’

‘Listen hey BrahmaRaakshasa!
A JeevanMukta (liberated while alive) is rare to find; he alone is without the body though he appears to have
a body; whatever he does is said to be not done at all.

fohaAfed b AR eih PIsTAATHFAT HA |UATdgeRcdl U AT GRS |
LI AT & 2T qdeR! TEH |ShAdeeRal I>a HGHITN gola|

‘What really exists, and what does not exist at all in this world? What is the most impossible?
Answer this much hey king, and release your elder brother quickly.

‘The seeing one (Chit) alone exists, the seen (Jagat) does not exist, the actions connected to the world are
impossible (like dream-actions)
Hey BrahmaRaakshasa! I have answered all your questions. Free my brother immediately.’

HeddeY Hege! AATT SERIETH: TFAICH |dd: TaGHacgmeon & &:1dafasd auefd eoear
STEIOTRIAOT U=s ARGl 1 HATAT ATSehell 137 ITe R0 T g T JATTIA|

After hearing all the answers and satisfied by the correctness of it all, the BrahmaRaakshasa freed
Rukmaangada. Instantly he stood there in a Brahmin’s form (redeemed of his curse).

The two princes were surprised, and asked the lustrous Brahmin who was dressed up like an ascetic, “‘Who
are you?’ Then the foremost of the Brahmins related his story to them, in detail.
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‘In the past I was a Brahmin living in the Magadha; was well-known as Vasumaan, and had mastered all the
Scriptures. I who was conceited about my learning, frequently debated with hundreds of scholars and
defeated them. I became proud and arrogant.

Once, in the assembly of the Magadha-king, I challenged ‘Muni Ashtaka’ for a debate on the knowledge of
Aatman. [ was adept in dry logic, and he was a Knower of the Supreme and was established in the quiescent
state. | contradicted him by using just dry logic.

Through sheer frivolous logic of many varieties, I contradicted all his explanatory statements that were
supported by great knowledge scriptures. Though humiliated in many ways by me in that great assembly of
scholars, he remained calm and silent; but a disciple of that noble Sage named ‘Kaashyapa’ got angry, and
cursed me in that king’s assembly.“You worst of all Brahmins! You are insulting my master in such an
assembly where learned scholars are present, which is not a proper thing to do. Therefore, you will live as a
Brahma Raakshasa for long, and suffer your sins.’

Thus cursed like this, I started to tremble in fear and fell at the feet of Sage Ashtaka and surrendered to him.
Though I had been acting like an enemy to him, the great Sage felt compassionate towards me. He told me as
to how I could redeem myself of that curse, in these words, listen.

“You asked me many questions, and I also answered them properly; but you argued them out through dry
logic based on language technicalities. When any scholar shatters your logic through the proper reasoning
method, then you will be redeemed of your curse’.

Hey NrpaNandana! I am now redeemed of that curse after a long time.

Therefore, I consider you as a noble Knower, and the best of all men.’

gcghede fauoT fAfEHAdTsHeearcast: ITd AT Jugdisagdhede HAm: agdHed argfdear
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Hearing the Brahmin’s story of how he became a BrahmaRaakshasa, the prince was astonished.

Again, the Brahmin asked him many more questions to clear his doubts; then he taught the Knowledge of
Aatman to Vasumaan properly, offered due salutation to that Vasumaan, and returned to his city along with
his brother and the army.

Udd AIATEAd Icge Arfa 3|

I have told you everything you wanted to know hey Bhaargava!




